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We all know that we are to have a seder on the first night of Pesach and in Galut
on the first and second nights of Pesach. This is the fulfillment of the command
to remember the day that you went out from Eqypt and the house of slavery. We
know that in the Torah it mentions that we are to remember the exodus from Egypt
every single day. In fact, the reason why we read the third paragraph of the
Shma, which talks about the tzitzis, the fringes on the tallis, is not becuase

of the fringes on the tallis at night because at night you cannot wear a tallis
because you cannot see the tzitzis by natural light, but the reason why we read
the third paragraph of the Shma at night is because it mentions the exadus from
Egypt. As we learn in the Book of Devorim in the 16th chapter in the third verse
where it says, " And-all that you should remember the day of your going out from
Egypt all the days of your life." The rabbis interpret "all the days of your
life" meaning the nights also. So the question can be asked, since we have to
remember the exodus from Egypt evepy day of our life why do we make a special

effort to remember it on Pesach with a seder?

If we look carefully we will see that actually there are-many different types

of memory. The memory that we use when we remember the exodus from Egypt every
day is really a historical memory. It is knowing something but not really. perceiving
it clearly. It is something that we know about and know that it is part of our
identity but it does not come to the forefront of our mind. It really does not
affect the way that we att on a day to day basis. It is sort of the same way
that we in America know that there was a George Washington and Thomas Jefferson
and the revolutionary war and these facts are important for forming eur identity,
but we really do not bring them to the fore every-day. They really do not have
an impact on our daily life day in and day out. For many Jews in the past we
not only had a historical memory but we had a negative historical memory. In

fact, they use the word when we talk about Pesach "Zochor Seeam HaAze,' remember

this day. When it uses the word Zochor the Rambam says that this is the same
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word that we use when we remember the Sabbath because on the Sabbath we Just
do not remember it. We go through different actions and desist from certain
actions to realize in our daily life that it points to the fact that G-d was
the creator of heaven and earth and that.we must obey His moral law and that
to Him alone do we owe our allegiance. Therefore, Shabbos is a different day
than the rest of the days of the week and because we heve experienced different
things it makes an impression upon our consciousness and the way that we live
every single day. That actually is the purpose of the seder, to impress upon

us a positive way of acting.

There is another expression Zochor which is Zochor Amalek. Many Jews had a negative
perception of themselves. They believed the lies.that the.gentiles told about
us. They thought it was a terrible curse that they were born a Jew.not because

we were persecuted but because they believed the lies of the anti-Semites who
said that Jews did not have any moral sense, that Jews were cowards, that Jews
were thieves, etc. Of course, it is important that we have historical memory,
that we learn the facts of Jewish history so that we will counter these negative
images, and that is why so much of Jewish education the last hundred years has
been devoted to Jewish history so that Jews, themselves, will know how to answer
the lies of the anti-Semites and have a positive identity of themselves. This
positive identity of themselves does not really carry over into making them act
differently in their day to day relationships then any other non-Jew would act.
In fact, sometimes having a positive identity makes you assimilate faster because
if you feel inferior to surrounding groups then you will not feel comfortable
marrying with them and socializing with them, and if you feel their equal or

even their superior then there is no reason why you cannot fraternize with them
and there is no reason why, and we are not talking religious reason, why you
should not intermarry because you do not feel imferior to them. You feel equal

to them and, therefore, you would not feel uncomfortable at all in their presence
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and you would not feel comfortable at all about intermarriage. So that we see

that a positive historical memory will net actually assure Jewish continuity, but

if you have a memory that the Pesach tries to give you, which is an experiential
memory where you actually relive slavery. and see how Jewish concepts are molding

and shaping you then, of course, you will act differently. That, of course, is

why we have the seder because a seder, according to Jewish tradition, is really

a marriage meal, to a certain extent, between G-d and Israel. It is for this reason,
too, that we do not eat matza on the day before Pesach because, the rabbis say,

when the Jewish people slaughtered the lamb they rejected all idolatries. They

were, so to speak, like many Jews are today where they are Jewish because they

reject everything else but not because they are for things but they reject all

other types of philosophies. We all know that in the Jewish marriage ceremony

there are really two parts. The first part is where the woman binds herself to

the man saying that she will have no other husbands and so forth and she is farbidden
to all other men and, at the same time, after the first part of the marriage ceremony
her husband, too, cannot live with her because he is supposed to go out and raise
enough money to support her, and once he supports her then he takes her into his
house and then they continue with the marriage relationship and then you have the
second part of the marriage ceremony. In ancient Babylonia the ceremony was divided
in two parts and was separated sometimes by as much as a year. The way we do it
today, though, is simulataneous. You have the first part of the ceremony where

the man says, "Behold, you are sanctified with this ring and according to the law

of Moses and Israel," and then we follow with the Sheva Brachas, which is .done

under a chupa, which stands for the man's house. He brought his bride into his
house, which means that he is going to support her and take care of her. Now the
matza in Jewish tradition has a double meaning. The matza means the bread of affliction
and it also stands' for the bread of freedom where the Jewish people were willing

to subsist on matza, to go out with G-d into the desert. They first had to feel
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that G-d could really support them. Therefore, we were not going to eat the matza
until G-d really redeemed us from Egypt. Then G-d showed that He really was redeeming
us from Egypt. He gave us a job to do and that job is to be His faithful partner

in bringing redemption to the world. We did not believe in a G-d Who did not have
any power. We were not following a pagan but a real force, the only force really

in the universe, and that G-d has assured us that if we follow Him and if we observe
His laws and requlations that we will bring redemption to the world, and that is
why the seder is held in the home because the home is the chupa, and not only that
we say 7 blessings before we eat the matza, which shows us that it is similar to
the 7 marriage blessings in the wedding ceremony. Matza, itself, is known in the
Kaballa as Michla Den Musav, the bread of faith, and so, therefore, Israel was
wedded to G-d the night of Pesach. The matza was the symbol of this, a symbol

that G-d could take care of us and was going to take care of us and, therefore,

we should follow Him into the desert. This is, of course, what the seder represents
today. It is an experiential memory which says that the Jewish people still have

a role to play in the world, an important role in order to bring salvation to the
world and that G-d has assured us that we can play this role and He is going to
help us play this role and He is going to assure us that we will be able to redeem

this world to make this world a better place. So that is the very essence of the

seder.

Then we have a third memory here which was "And you shall tell your children on

that day", which is a didactic memory. The purpose of the seder is not only for

us to renew every year our marriage vow, so to speak, with G-d, but it is also

to initiate our children into it, to make sure our children understand what the

future of Judaism is about, that Judaism is just not about satisfying certain personal
desires or giving a sense of security, or allowing us to handle our problems.

It is maybe this but it is more than that. It is also about the redemption of

the world, and about our role in helping bring about this redemption, so Judaism
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is important not just to the Jews but to the whole world, and, therefore, we have
to have a memory which talks about the future, which explains to each Jew his role
and if we do not give a Jew this vision of the future then Jews will stop being
Jews, because why should they continue to be different? Why shouldn't we meld

in with everybody else? We have to really believe that we have a role to play,
that G-d has called upon us to perform a role. That's why children are so important
in Judaism. If a family who cannot have children, who does not want to have children
then in a certain sense they negate everything that Judaism stands for. Judaism
stands for the future, for making this world a better place and one generation
cannot do it alone. They need other genmerations. Of course, if G-d did not bless
you with children of course you help other people with their children and can still
do many good things, but to purposefully choose not to have children when you can
have children, that is considered a terrible thing. A person should have at least
one boy and at least one girl if it is at all possible. We know that it is based
on the family, the model of the family that will allow us to bring redemption to
the world, so we need to have this type of memory working in the Jewish people.
When this type of memory stops moving the Jewish people and instead is just a bunch
of disjointed ceremonies then it will have:no effect upon our.people, but if it

is looked at as the marriage of G-d to Israel, that Israel is given this role and
understands its role and when we say that G-d is there to help us and G-d will
help us and G-d will support us in this endeavor because it is really His job,

His mission in the world, and that is to bring redemption to the world through

us.

I am reminded of the story they tell about a couple who were having fertility problems,
so they went to a doctor and the doctor told them they had several options. One
option would cost $10,000 and this option would cost $30,000 and this option would
cost $50,000. He told them to think it over and call him back. They thought it

over and 3 days later they called and said, "Doctor, we decided to redo our kitchen."
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This, of course, is the antithesis of all Jewish values. Judaism depends upon
memory but it also depends upon future memory, didactic memary, giving of the memory
to the children making sure that the children want to be part of this great adventure
of bringing redemption to the world. Let us all hope and pray that all of us will
be filled with this spirit of the future and that we will want to have children

and not only will we want to have children but we will want to have children who

are immersed in the Jewish tradition se that truly redemption will come to the

world and the Mashiach will come soon quickly in our day. Amen.




